This paper takes into consideration the image of Persia and Persians in Raffi's Xamsayi melikʻu-tʻiwnnerə. It is not a literary work, but a kind of history of Łarabał/Arcʻax, especially of the Armenian nobility of that region, the so-called meliks. During almost the whole period described by Raffi-1600-1827-Łarabał was part of the Persian empire, although in a position of strong autonomy. Therefore it is not surprising that we find in Xamsayi melikʻutʻiwnnerə many remarkable considerations about Persia and Persians, obviously according to the peculiar ideological perspective of Raffi. As a matter of fact, the western-minded Armenian writer often addresses to the Persians the "orientalist" biases of "religious fanaticism", "cruelty" and "barbarism". Nevertheless his text provides an interesting description of the secular relations between Persia and the Armenians, mainly but not only those of Łarabał, in the fields of politics, religion and customs. Xamsayi melikʻutʻiwnnerə can also be considered an important evaluation of the transition from the Persian influence to the Russian one undergone by Eastern Armenia in XVIII-XIX centuries. In spite of his warm, but not uncritical, support to the Tsarist conquest of Transcaucasia, Raffi was indeed able to give a multisided picture of this process.
RAFFI AND THE MELIKʻS OF ŁARABAŁ
) is one of the most famous Armenian writers.
1 My paper will take into consideration some aspects of his attitude towards Persia and Persians, which is an interesting page of a millenary relation (on this topic see Zekiyan 2005) .
First of all we have to remember that he was born near Salmast, in northwestern Persia, and spent there his youth. Later, he visited Persia in 1857-58 and, on the occasion, wrote a Trip to Persia (Čanaparhordutʻiwn Parskastani) and a collection of articles about Persia and the Armenians-A letter from Tabriz (Namak Davrežicʻ)-whose ethnographical value has recently been studied (Petrosyan 2007) . My presentation does not deal with these texts or the literary works devoted by Raffi to the Armenians in Persia, but I'm taking into account the image of the Persians we can find in another text of this author, i.e. Xamsayi melikʻutʻiwnnerə. 1600 -1827 Xamsayi melikʻutʻiwnnerə is something like a history of Łarabał/Arcʻax, especially of the Armenian nobility of that region, the so-called meliks (melikʻner).
2 As part of a work in progress of mine on Armenian nobility in modern times, 3 I prepared an Italian translation of this text (Raffi 2008) . 4 Although from a historical point of view, this work is largely obsolete contains a number of mistakes, it can be extremely useful in illustrating not only the history of this region, but also an important page of modern Armenian self-consciousness.
One must consider Xamsayi melikʻutʻwnnerə within the ideological frame of Raffi, who was persuaded that the political rebirth of Armenia could not be achieved through the intervention of the great powers, but only by the autonomous action of the people. Such an action, however, depended in his opinion on a large work of self-education, mostly of historical nature. In this sense Xamsayi melikʻutʻiwnnerə is strictly connected with Raffi's historical novels: indeed, the building of a modern Armenian nation needed a deep consciousness of the past. From this point of view, the meliks of Łarabał, who still in the eighteenth century conserved a remarkable political and military role, were very important in Raffi's 2 A part from Raffi's Xamsayi melikəutʻiwnnerə. 1600 -1827 . Niwtʻer hayocʻ nor patmut'ean hamar, in Tsarist period this topic has been studied by Beknazareancʻ A. (1886); Kostaneancʻ A. (1913); Tēr-Mkrtčʻean K. (1914) . Among the few works dedicated to the melikʻs in Soviet time see Barxudaryan S. (1967) and Sargsyan M. (1987. In the West Hewsen R. H. published a number of articles to this subject, see Hewsen 1972; idem 1973-74; idem 1975-76; idem 1980; idem 1981-82; idem 1984 . In contemporary Armenia, besides the monograph of Łulyan A. (2001), Małalyan A. has devoted to this topic some articles, see Małalyan 2003; idem 2003a; idem 2004; idem 2004a; idem 2005; idem 2006; idem 2007. 3 See also my translation of the XVIII century chronicle about Dawitʻ Bēk written in Venice by the Mekhitarist Łukas Sebastacʻi (Sebastacʻi 1997) . Later on I devoted to this topic some articles and a monograph , see Ferrari 2004; idem 2004a; idem 2006; idem 2007; idem 2009; idem 2011a. 4 A Russian translation of this text has been published in 1991 (Melikstva Chamsy, Erevan), while in 2010 an English one appeared, see Raffi 2010. "ideological use of history" (Sarkisyanz 1985: 99) . Besides, as his true name (Melikʻ-Yakobean) seems to show, Raffi descended from a family of the eastern Armenian nobility (Hewsen 1972: 308) .
During the summer of 1881, Raffi left Tʻiflis-where he lived as most part of the eastern Armenian intelligencija-and travelled for two months in Łarabał. He visited almost all the region and collected a multitude of written documents and oral reports concerning the meliks. In 1882 he published Xamsayi melikʻu-tʻiwnnerə in the newspaper "Mšak".
PERSIA UNDER RAFFI'S EYES
This text is interesting in many ways. Raffi takes into account the persistence of an indigenous nobility, gives a critical evaluation of the Armenian Church, examines the Armenian relations with Russia and the Muslim peoples and, finally, produces a facinating representation of Persia and the Persians. We have to remember that during almost the whole period described by Raffi-1600-1827-Łarabał was part of the Persian Empire, although in a position of large autonomy. Therefore it is not surprising that many a remarkable consideration about Persia and the Persians can be found in Xamsayi melikʻutʻiwnnerə.
First of all, Raffi recognizes that the legitimacy of melikʻs power came from Persia: (Raffi 1987: 417) .
In the last centuries instead of the ancient naxarar houses appeared the melikʻs, whose power was more legally sanctioned by Šah Abbas (1603). Unlike his predecessors, this creative Persian king understood the relations with the foreign subjects in a wholly different way and allowed them to be ruled by their representatives. So he succeeded in strengthening the inner cohesion of the State. Šah Abbas was the first to confirm the title of melikʻ that the Armenian princes had used since ancient times. Thus, he also rewarded the Armenian melikʻs for the important services rendered to him at the time of his victory over the Ottomans
A century later, their position was recognized also by Nadir-Šah. Raffi In this point of Xamsayi melikʻutʻiwnnerə Raffi inserts also an extremely long note in which he enumerates many Armenians who distinguished themselves in the Persian empire (Raffi 1987: 593-595 However, this benevolent policy of the late Persian Empire could not dissuade many Armenians from backing the Russians. One should not forget that the Russian conquest of Transcaucasia depended also on Armenian demand, since Israyēl Ōri's first famous mission to Moscow in 1701 (Johannissjan 1913; Kʻiwrtean 1960; Essefian 1972) . Also in the time of the Persian expedition of Peter the Great (1721-22) several melikʻ and the katʻołikos of Ganjasar backed the Russians and began the so-called Armenian Liberation Movemenent.
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According to Raffi, (Raffi 1987: 430) .
… In the face of the dissolution of Persia, the melikʻs of Łarabał decided to exploit the situation. Until then they had considered themselves Persian subjects, but then they tried to reverse this yoke to build an independent Armenian state
So, in spite of the large self-government of the melikʻs and the already mentioned good terms with the Persians, Raffi calls their domination "a yoke". Why? Although we can't consider him a devout Christian such a definition partially depends on religious and moral considerations. For example Raffi severely blames Melikʻ-Šahnazar of Varanda not only for helping Pʻanah-xan in building a Muslim Khanate in Łarabał, but also for being influenced by Persian customs. In Chapter XI he writes that
… Melikʻ-Šahnazar was a completely immoral man who followed Persian customs and had many concubines … So doing, he introduced in his house the polygamy of the Muslims. Such a behavior deeply offended the religious feelings of the people and made him odious to the other meliks of Łarabał (ibid.: 452).
The Muslim religion of the Persians is for Raffi a tremendous barrier between them and the Armenians. He often highlights the religious fanaticism of the Persians, who from this point of view are considered to be even more intolerant than the Turks. For example, according to Raffi, Pʻanah-xan was morally better than his son, Ibrahim-xan, because he had preserved the simplicity of his (Turkish) stock. On the contrary, Ibrahim-xan The religious fanaticism of the Persians is stigmatized also in the chapter devoted to the cruel execution of the young Safareli-Bēk, who had murdered Ała-Mamad, the founder of the Qajar dynasty:
The Therefore, in Raffi's perspective, Armenians could certainly be in good terms with Persians on the basis of personal links but only in spite of their respective religion. As a matter of fact, Raffi considered Islam a fanatical and oppressive religion, but at the same time he blamed the Armenian Church for passivity, lack of culture and insufficient national spirit (Bardakjian 2000: 145; Ferrari 2010 ). For Raffi, who was indeed a progressive intellectual deeply influenced by Russian radicalism, the basic questions of his time didn't have religious, but cultural character. So, when in chapter XXXVIII he writes that after the Russian conquest of Transcaucasia (Raffi 1987: 539). we ought to understand his thought correctly. Russia was a Christian country, but first of all a European and modern state. According to Raffi, while Persia was an Asian, Eastern and backward country, Russia represented for the Armenians a model of Western progress and development. 6 From this point of view Raffi's description of the last Russo-Persian war (1826-1827) is very interesting. As a matter of fact the result of that war was the complete Tsarist conquest of Eastern Armenia, which for centuries had been a Persian domination. In the Xamsayi melikʻutʻiwnnerə the main hero of the RussoPersian war is General Madatʻov, an Armenian from Łarabał. Raffi describes his victory near Šamkʻor as a kind of colonial battle: However, we must also take Raffi's peculiar perspective into consideration. He was not a Europe-born "Orientalist", but an (Eastern) Armenian who, like Xačʻa-tur Abovean before him, was indebted to Tsarist Russia for a new "western" perspective. Thus, the Western-minded Armenian writer can look at the Persians, the traditional neighbours of his people, not only as adherants to a different religion, but also as representatives of a backward, Eastern and "Oriental" world. From this point of view, expressions linked to the Persians like "religious fanaticism", "cruelty" and "barbarism" which we can find rather frequently in the Xamsayi melikʻutʻiwnnerə are largely connected to the new political and cultural situation embraced by the Eastern Armenians after the Russian conquest.
… for the Armenians began a new life: the Persian tyranny … gave way to a Christian state
At the same time, one must remember that Raffi was not dogmatic in his proRussian stance. For example, he understood Melikʻ-Meǰlum's decision to help Ała-Mamad-xan, the founder of the Qajar dynasty, who in 1795 invaded Transcaucasia. According to Raffi, Thus, Raffi did not refuse a priori Melikʻ-Meǰlum's pro-Persian option, which might have a firmer historical bases than the pro-Russian one. At the same time Raffi often criticizes Russia for its ingratitude shown towards the Armenians. As a matter of fact, the melikʻs of Łarabał received a poor reward for their services; unlike the Georgian nobility, they were not recognized as princes by the Russian government (Hewsen 1972: 295) . From this point of view Madatʻov was an exception and Raffi openly criticizes him for trying to introduce serfdom in his lands in Łarabał where such an institution had never existed under Persian domination (Raffi 1987: 580) .
CONCLUSION
Apart from its importance for the study of the Armenian nobility, Raffi's Xamsayi melikʻutʻiwnnerə can be considered as an important description of the transition from Persian influence to Russian dominion undergone by Łarabał and Eastern Armenia in the XVIII-XIX centuries. In spite of his warm, but not uncritical, support to the Tsarist conquest of Transcaucasia, Raffi was able to give a multisided assessment of this historic process. Therefore, the Xamsayi melikʻutʻiwnnrə provides an interesting description of the secular relations between Persia and the Armenians, mainly, but not only, those of Łarabał, in the fields of politics, religion and custom. To a certain extent this text can also be interpreted as a reflection of the Orientalist approach borrowed after the Tsarist conquest of the Caucasus by the Eastern Armenians from Russian culture.
BIBLIOGRAPHY

